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HARASHIM       
G’day 
March is always a significant 
month in terms of masonic re-
search. Both the Victorian Lodge 
of Research [218VC] and the Dis-
covery Lodge of Research 
[971NSW&ACT] have their instal-
lations. 
And then, in the same month, was 
the release of the QC debate held at 
2076 in London.  
I believe you should read the paper 
presented last September in Cambridge and then watch the video of 
the various presentations in London and the question time. 
I’m not sure about you, but I’m now keenly anticipating the Mel-
bourne Conference. Unlike Launceston, there doesn’t seem to be a 
‘core’ motel, but I’m sure that we’ll survive. I’ve been booked into 
the Vibe. 
With the election of MW Bro Derek Robson PGM as MW GM elect 
for the UGL of NSW and the ACT last weekend, I was asked by sev-
eral brethren whether this was the first time that a GM had done the 
job twice. 
 
Using Bro Henderson’s The Masonic Grand Masters of Australia as 
a source document, I find that there have been several GM who have 
served twice, viz: 

Sir Samuel Way, 
Sir Mellis Napier, 
A D Young, 
F A Maguire, 
C E Davies, 
Archbishop Riley, 
Sir Charles Gairdner, 
Justice Stumm, and 
W H Green. 

 
There’s probably a useful research paper just in that little list. 
I look forward to meeting up in Melbourne. 
Neil Morse President 
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Letters. 
Greetings Bro Harvey, 
  
Your Editorial in Harashim issue 77 revives a number of issues about Masonic research and education. 
  
Firstly I am most impressed with the article by D. McClymont on “Masonic Education: not just an adapta-
tion of existing thought-forms & paradigms”. It presents quite a comprehensive picture of the many issues 
associated with Masonic education, and In my view this article should be obligatory reading matter for 
every newly installed Master. 
  
However, the ‘untamed beast’ in this domain is the so-called “Lodge of Masonic Research” and from the 
concluding remarks in the above-mentioned article, I deduce that we have a long, long way to go before 
we achieve those visions of ‘taking Freemasonry to greater heights than we have ever dreamed possible’. 
  
Nevertheless in today’s enlightened environment,  I consider we have the necessary skills and resources to 
advance this cause, and I am thus optimistic that collectively we can ‘tame this beast’ with consequential 
benefits to the Craft as a whole. 
  
Fraternal regards, 
  
Tony Tabrett  KL (Barron Barnett Qld) 
 

*********************** 
RE. Harashim Issue 77 January 2018: 

Thanks Harvey for publicising my questions and encouraging comment on them.  

I want to start this time with Neil’s very defensive responses, which don’t adequately reflect his personal 
integrity or enthusiasm. Perhaps his ‘’not sufficiently for Bro Bob to do any work” is a suggestion that I 
could answer some of the questions I directed to him by doing some research. True enough, but my ques-
tion is about his report, and why it/he doesn’t explain what he’s talking about, a task usually undertaken 
by someone writing a report. I’ve never heard of ‘Alvin Langdon Coburn’ but even if I had, a reporter nor-
mally backgrounds his/her audience so that they can travel with him/her through the story. Similarly, with 
“Karen Kidd’, and with ‘August Order of Light’, and all the other topics Neil mentioned in passing but 
didn’t explain. It’s your article Neil, not mine or anyone else’s. If you’re afraid of disclosure because 
‘some unscrupulous brother might white-ant your efforts’, I think you’re in the wrong organisation…or 
perhaps not. 

To my mind, the Brendan Kyne article on the ‘2018 ANZMRC Conference Venue’ is a good example of 
an informative report which takes the audience along for the ride. It tells its story, easily, briefly then 
makes its announcement. 

At the other extreme to Neil’s efforts are the contributions by Mackey, McClymont and Pellota. Far longer 
than they need to be, they would have served their authors’ purposes better if they had been extensively 
edited.  Harvey is Harashim’s editor and he has emphasised in this issue his belief that Research is ‘the 
systematic investigation into a study of materials and sources in order to establish facts and reach new 
conclusions.’ Seriously, Harvey, did you apply your own criteria to these articles? Harashim is yours, let 
it reflect your beliefs.  

The chapter from Albert Mackey claims that it is ‘a brief investigation of the origin and history of the in-
stitution.’. Not of an idea or a philosophy but the institution!!!, which, however, quickly becomes an in-
vestigation of ‘this peculiar system of philosophy’ since the ‘ceremonies are external additions which af-
fect not its substance.’ This is either, deliberate sleight-of-hand, or delusional. Then comes 19 propositions 
which Mackey advances as ‘his theory of the origin of Freemasonry’ [NB the capital ‘F’] which in his 
second last paragraph become ‘mere suggestions’ but in his last ‘absolutely necessary.’ Mackey was quite 
convinced he knew with absolute certainty ‘what Freemasonry is’ (p.18) and that there was only one such 
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‘institution.’ No-where is it mentioned that he’s writing of the Scottish Rite which didn’t exist in any form 
before 1766 and was described by its own late-19th century brethren as having been in 1801 ‘full of gro-
tesque and incongruous things, of contradictions and fantastic extravagances.’  

McClymont’s article title ‘Masonic Education’ touched very sensitive nerves. But I needn’t have worried, 
it’s not about ‘education’ as I understand the word but is another joust with ill-digested ideas. Apparently 
‘Freemasonry’ is ‘the original Zen paradox’ because ‘it is the ultimate expression of fellowship and unity’ 
but ‘is the external pretext for the Great Work – every brother’s personal Walk’ which isn’t a paradox, has 
nothing to do with Zen and is certainly neither interesting nor original. Again, Harvey, did you apply those 
criteria? And so on, and on – ‘’the usages and customs of Freemasonry really are in close affinity with 
those of the ancient Egyptian mysteries’ (p.19); … ‘in Masonic education, there is nothing which you can 
call Gospel, that’s what being ‘adult’ is all about’. (p.21) … ‘It wouldn’t be a huge stretch to attribute the 
extermination of whole races in South America to Slavery, disease and above all the ecclesiastical estab-
lishment’s insistence on a one-size fits-all world view…’ (p.22). And this from a South African!!!  

Further to being long-winded and chaotically organised, the anonymous [Harvey?] article ‘Time Immemo-
rial’ is silly – not because I don’t agree with its sentiments but because as a contribution to Harashim it’s 
very ignorant, sexist and makes little sense. The stuff about ‘our ancestors’ would today not be acceptable 
in any primary school. The hodge-podge of clichés, mis-statements and half-truths which follow – eg ‘The 
church did not need strict adherence to time…etc, etc’ – is no better. The switch from ill-digested encyclo-
pedias to the Bible – ‘To appreciate further the nature of time…’ is a joke, surely. ‘The word “time” is 
mentioned in the VSL on around 623 occasions…’ concluding with ‘Perhaps the best way to explain this 
paradox…then, indeed, brethren time shall be no more’ left me open-mouthed and perplexed. 

Before anyone gets abusive about my blunt language, I suggest they get out a bit more. I’m working on 
‘Masonic and Jewish Conspiracy Theories’ at present, and unlike Neil, I’m quite happy to share. Among 
other things I’m reading Albert Pike’s description of Masonic competitors as ‘swashbucklers and brag-
garts’ who were ‘deliberately falsifying history’; and I’m reading critics of ‘Prince Hall Freemasons’ who 
were, they said ‘’minds inflamed to an extraordinary degree of madness, hatred and dislike.’ These 
‘ignoramuses and peddlars of Masonic falsehood’ had founded the African Grand Lodge of Modern Ma-
sons of Massachusetts which became the Prince Hall Grand Lodge of Massachusetts and thereby intro-
duced ‘the blackest page in masonic history.’  (I’m sure the bigoted Freemason didn’t intend the irony) 

 Whether the masonic idea, if ever it can be agreed upon, was present at the dawn of time, is irrelevant to 
me. I am an historian who believes that the definition of ‘enlightenment’ begins with ‘rational, secular and 
scientific’ and ends with ‘non-superstitious’ and ‘non-religious.’ Historically, Freemasonry is a man-made 
organisation, and Freemasons are a bunch of people engaged in a struggle to survive, to understand and to 
do ‘the right thing’. The institution, known as ‘Freemasonry’ has had good days and bad days. It is subject 
to the same rules of evidence as any other phenomenon like steam-engines or computers. Editor Harvey has 
agreed to accept regular book reviews from me. I await responses to these comments of mine to assess 
whether the weight of Harashim’s readers are happy with Mackey and McClymont, etc, or would like to 
see material closer to reality. 

Cheers, Bob James. Newcastle. 

 Editors comment. 
It is always nice to receive comment and criticism on what I put into Harashim. However, destructive and 
cynical criticism is of no help whatsoever.   

First of all Harashim is not mine!  

It belongs to ANZMRC members and I put it together for them.  My beliefs have no place here (except in 
my own work) and nor should they.  The papers published here are those ideas and beliefs of the authors. It 
is not my place to change or alter their words, other than mundane spelling etc. So no, I did not apply any 
criteria to the work trusted to me to publish as works written by others. 
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RE Time immemorial  “is Silly”.  Anonymous?  Read the blurb on page 20 which states that unless the 
author is identified it is by the Editor.  You say that “Our ancestors” would not be acceptable in any prima-
ry school, is unclear. Should I have said our forefathers or maybe early mankind?  Incidentally curriculum 
from Primary School term two grade four “Then we’ll move on to our main inquiry topic where students 
will investigate events throughout Australia’s history including our ancestors and early explorers. 

I do say that the Church had no strict adherence to time, i.e.  Clock time, but I also say that it was the Pope 
under pressure from the Councils of Constance, Basle, Lateran and Trent who wanted it straightened out 
when measured time did not line up with ecclesiastical time. As for the Bible; many Freemasons do re-
spect their VSL. 

This piece was written as a talk on the subject, slightly tongue in cheek, not as an academic exercise.  
Many writers much cleverer than I,  have written extensively on time, I have Stephen Hawking’s book 
here beside me. (Sadly since this was first written the world has lost a great mind.) This piece was purely 
an act of informing about time as expressed and measured by Freemasons and their concordant orders and 
a small amount of history.  I have had many emails with positive comments on it, so, maybe others found 
something of interest. I understand that this subject is irrelevant to you. That, believe it or not is not rele-
vant to me or other readers.  Harashim is for ANZMRC members all. Many have varying opinions,  likes 
and dislikes and varying degrees of knowledge and attitudes.   

Bob. Please write a positive paper that may interest our members and it will be published. Your thoughts 
on books are also welcome.     Harvey. Editor. 

Vale Stephen Hawkins. 

Ed Note: I write this small piece because Stephen Hawking was elected to the Royal Society in 1974. We 
remember that many of the original members of this Royal Society were Freemasons and at their Masonic 
meetings they discussed papers dealing with  the arts and sciences, an object we seem to have forgotten. I 
am looking forward to the Conference which has a paper that discusses this very subject 
Stephen W. Hawking, was a Cambridge University physicist and author who conducted his science while 
unable to speak or walk but who had a will to succeed second to none. He died at his home this month, 
March 2018. He was 76 and lasted 50 years longer than his Doctors predicted. 
A university spokesman confirmed his death and said of him.  
“Not since Albert Einstein has a scientist so captured the public imagination and endeared himself to tens 
of millions of people around the world,”  
Michio Kaku, a professor of theoretical physics at the City University of New York, said in an interview. 
Dr. Hawking did that largely through his book “A Brief History of Time: From the Big Bang to Black 
Holes,” published in 1988. I mentioned this book earlier. 
 
It has sold more than 10 million copies and inspired a documentary film by Errol Morris. His own story 
was the basis of an award-winning 2014 feature film, “The Theory of Everything.” (Eddie Redmayne 
played Dr. Hawking and won an Academy Award.)  
 
What is amazing is that he had a career at all. As a graduate student in 1963, he learned he had amyo-
trophic lateral sclerosis, a neuromuscular wasting disease also known as Lou Gehrig’s disease. He was giv-
en only a few years to live. The disease reduced his bodily control to the flexing of a finger and voluntary 
eye movements but left his mental faculties untouched. 
 
He became his generation’s leader in exploring gravity and the properties of black holes, the bottomless 
gravitational pits so deep and dense that not even light can escape them. It seems however that The Theory 
of Everything is still to be found. 
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Ed Note:  I found this paper on line, supposedly from  www.cornerstonesociety.com. When trying to access 
this site I found that it is not operating but available for sale for $2000+. Whilst this was written several 
years ago I am sure that the content is as relevant today as when written. I also wonder if the changes sug-
gested have been acted upon and any results. The problems are familiar, It was written by Lord Northamp-
ton.  It would also appear that there are many Cornerstone Societies whose main aim is to raise money.  
 
"Lord Northampton," writes the Editor of The Official Journal of the United Grand Lodge of England, "has 
been a much admired ruler and charismatic leader of English Freemasonry for fourteen years, first as As-
sistant Grand Master from 1995 and since 2001 as Pro Grand Master.   He has worked tirelessly and trav-
elled extensively throughout the Provinces and our Districts and lodges overseas as well as to other Grand 
Lodges on behalf of the Craft.   He has been a great ambassador for English Freemasonry all over the 
world. It was then, with a sense of loss and sadness that we learned of his decision to retire next 
March [2009].   "The Craft is now going through a time of consolidation," he explains, "and I will have 
been in high office for fourteen years.   It is time to give someone else a chance."  

"Lord Northampton," continues the Editor, "has helped usher in a new way of defending and advanc-
ing Freemasonry with the introduction of changes to its corporate structure and augmenting the experience 
of its ritual and the understanding of its profound philosophical side which arise from the deepest meaning 
of those central Masonic principles, Brotherly Love, Relief and Truth." 
 

WHITHER DIRECTING OUR COURSE? 
Pro Grand Master, Lord Northampton. 

 
I start with the disclaimer that the views in this paper are my own and not necessarily those of Grand 
Lodge. As Pro Grand Master of the United Grand Lodge of England, and therefore the most senior repre-
sentative of the Grand Master, I am conscious that one of my responsibilities is to try and steer the Craft 
during my tenure of office in a direction which I hope will be beneficial for its future -hence the title of this 
paper. 
I begin with the premise that with nearly three hundred years of experience under our belt we must be do-
ing something right, so why should freemasonry in, say, twenty five years be any different from the model 
we have today. Well we may be by far the biggest Grand Lodge in the world with a membership of 
272,000 individuals spread over the four quarters of the globe, but something is wrong with Anglo Saxon 
freemasonry. Having said that, I know an enormous amount of effort has been invested in our future both 
in London, our Provinces and Districts, and many brethren are working hard to recruit, retrieve and retain 
our members with various schemes designed for that purpose. But the overall picture is not a satisfactory 
one as the following figures will show. 
 
Although statistics were not available before and during the 80’s, it is clear we have lost at least 40% of our 
membership in as little as thirty years. Our recent losses are often blamed on the fact that we consecrated 
1000 lodges in the five years following the second World War to accommodate men returning from active 
service and wanting to join a fraternity. But that is not the whole story as most of those brethren have long 
since passed to the Grand Lodge above and we have continued to shrink at the rate of between 2-3% every 
year. While the decline has lessened in the past two years we are by no means out of the wood and with an 
aging membership we face an uncertain future. It is interesting to note that while our membership numbers 
have shrunk so dramatically, the number of our lodges has actually increased. The result is that we now 
have a very large number of lodges that are struggling to survive with very few members. The situation is 
made even worse when you factor in low attendance figures. It is not easy to see how we can correct this 
situation except by encouraging lodges to consider closing or amalgamating when their numbers drop be-
low a viable level. 
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The danger of having too few members in a lodge is that in their desperation to survive, brethren may ac-
cept candidates regardless of whether or not they fulfil the conditions for initiation laid down in the ritual. 
Worse still, because at best they only manage to attract one new member each year, they rush the poor can-
didate through the three degrees without giving him any time to pause and contemplate what it all means. 
Candidates are often stewards before they are master masons and on the officer’s ladder as soon as they are 
raised. Six years later they are either in the Master’s chair or have made some excuse to drop out, never to 
return. A recent survey in Buckinghamshire showed that 30% of all master masons ceased attending their 
lodges within three years of being raised. I don’t blame them. The pressure of having to learn so much ritu-
al in such a short time, before you have bonded fully with your peers and without any real understanding of 
its meaning, must test even our most committed candidates. 
 
This is not freemasonry as it should be practised, and only slightly better than the mass one day classes we 
all deplore in America. If lodges start to initiate men regardless of their suitability because they are desper-
ate to increase their numbers, then we should be worried about any long term future for the Order. I have 
often said that the quality of our members is more important than their quantity, but it is of course possible 
and preferable to have both. There are plenty of ‘just, upright and free men of mature age, sound judgment, 
and strict morals’ in society, if we could only attract them to join us. So until we can find ways of increas-
ing the size of our lodges, thereby giving more time for progression to the chair and more time to learn and 
understand the rituals, we must make do with encouraging lodges to share out much of the work among the 
master masons and past masters. In fact it often makes for more variety and therefore more enjoyment, and 
involves many more of the lodge members at every meeting. No brother should be made to feel he has let 
the side down by not doing as much as the past masters did when they were in the chair. A good mason 
does not necessarily have to be a good ritualist as long as he participates in the affairs of his lodge and his 
heart is in the right place. 
 
The final statistic we must add into the equation is the number of certificates issued by Grand Lodge. In the 
past ten years alone the number of men we initiate annually has fallen by 30% from just under 12,000 to 
8,400. It does not take a rocket scientist to work out that within the next twenty five years English Freema-
sonry could well have shrunk to as little as half its present size. This means one in every two lodges will 
have disappeared and even then we will not have increased the low numbers we may have in the remaining 
ones. The extra financial pressures on our members will become intolerable and there will be a correspond-
ing knock on effect on our masonic charities and the 800 or so masonic halls we have in England and 
Wales. It is clear, therefore, that doing nothing now is not an option, but knowing what to do and how to do 
it is something on which we should all concentrate our minds. 
 
I believe that in order to plan for the future we must first look back at our roots and examine the reasons we 
were formed and have survived ‘the wreck of mighty empires’. We spend too much time worrying about 
‘when’ rather than ‘why’ we were created. What was in the minds of those men who started Freemasonry 
and what was the purpose behind it? 
 
Of course we know that some form of what we call Freemasonry was being practised in the late 16C in 
England long before our first recorded initiate, Elias Ashmole, was introduced to a lodge in Warrington by 
Henry Mainwaring in 1646. I have brought this chair from my house in Warwickshire which was originally 
in Canonbury Tower. Situated in Islington, the Tower, was built in the early 16th century and inherited by 
my family in 1608. The two panelled rooms at Canonbury were carved in oak in 1599. There are many 
symbols depicted in the carvings including levels and compasses. They are almost certainly connected to 
this chair, which is dated 1595. The initials, EM, which are visible on either side at the top are likely to be 
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those of Edward Mainwaring, two generations before Henry, as the crest between them is that of the Main-
waring family. 
 
This was a period when certain men of great intellect were planning a future society as an utopian ideal. 
Francis Bacon’s book ‘the New Atlantis’ is full of masonic symbolism and describes an island where just 
such a perfect society existed. Unfortunately such a vision could not be grounded in Europe, with its politi-
cal intrigue and religious intolerance, hence the attempt to do so in America through the Virginia Company 
¬named after the virgin soil on the other side of the world which they believed would provide the perfect 
conditions for just such a society. Whether Freemasonry was influenced by this ideal of perfection is diffi-
cult to prove but it is certainly one of the main themes running through our rituals. 
So we can say with certainty that some form of philosophical fraternity existed in the late 16th century and 
part of its ethos was to counter political and religious intolerance. Freemasonry has retained that as part of 
its ethos to this day as it refuses still to allow any member, whether in lodge or in his capacity as a Freema-
son, to discuss or to advance his views on theological or political questions. This fraternity, which stood for 
freedom of expression and thought, had to be kept secret at a time when men were beheaded for holding 
different views to the Church and Monarch. Since that time the Order has gone through varying periods of 
openness and intense privacy but even in its early days the rituals were widely known through exposures of 
one kind or another. Nowadays we are just coming out of a period of privacy and are developing a more 
open approach with the popular world. 
 
For too long English freemasons have been criticised for their actions, based on ignorance and prejudice; 
the perception in some quarters is that we are a secret society who practise strange rituals behind closed 
doors. It is perceived that we only look after our own, and in a way which encourages profitable deals be-
tween masons from which non-masons are excluded. We have also been accused of protecting our mem-
bers even when they break the law. Over the past twenty years or so we have tried hard to rid the Craft of 
those who do not live up to the high standards we set ourselves. Every organisation as large as ours is 
bound to have some rotten apples in its membership but it is quite wrong to blame Freemasonry for the 
failings of a few of its members. It would be equally wrong to blame the whole judiciary for one crooked 
judge or the whole medical profession for the failings of a single doctor. Nevertheless we promote our-
selves as an organisation which teaches the importance of a high moral code of behaviour and we must ex-
pect to be criticised when our members transgress. The fact is that this is a brotherhood which was de-
signed for the improvement of the soul of man, but however hard we try to show ourselves in a true light 
we are always faced with two questions – who are you and what do you do in your lodges? The answer has 
traditionally been that our members feel they will be discriminated against if it is known that they are ma-
sons, and what we do is private and nobody else’s business. Of course there are brethren who genuinely 
fear they will be discriminated against if their membership becomes known, but society now expects trans-
parency in everything that it perceives may affect it adversely. We cannot hope to change our member’s 
fear of discrimination unless we change the perceptions which cause it and to do that we have to explain to 
the popular world the good things that Freemasonry stands for, and talk openly about the lessons that are 
taught in our rituals. 
 
It is now generally acknowledged that the ‘secrets’ of masonry are only the modes of recognition without 
which you cannot witness our ceremonies – the grips, tokens and words of the three degrees. They have 
been exposed on numerous occasions but all masons promise not to reveal them to the uninitiated, in part 
to keep cowans and intruders out of our ceremonies but also to show that we can be trusted to keep a prom-
ise. The ‘mysteries’, which we also promise not to disclose, are something completely different. Any mem-
ber of the public can buy a copy of the emulation ritual book and tens of thousands of lady masons have 
done so over many years. The vast majority of the ceremonies are there in full for all to read, the main ex-
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ception being those words which relate to the modes of recognition and the preparation of the candidate. So 
if anyone wants to know what we get up to in our ceremonies why not suggest they buy the ritual book and 
read it for themselves. Before anyone accuses me of betraying the brotherhood let me stress that you cannot 
discover the mysteries of Freemasonry by reading the ritual book. You have to go through the process of 
initiation to realise and unlock the mystery, because it is a felt experience. You can not understand it in any 
other way than by doing it; just as you cannot learn to swim by reading a manual of how to do it. 
 
We are the inheritors of an important initiatic system containing universal truths, some form of which has 
probably been in existence for thousands of years. During that time it has been a beneficial guiding influ-
ence on the evolution of humanity and our present day Freemasonry is no exception. The three degrees of 
masonry are like symbolic rehearsals for those major initiations that we must all take on our journey of Self 
discovery. Thus Freemasonry is a system which guides man in his search for the sacred. The three degrees 
equate to body, mind and spirit, the three essential parts of man. In the first degree the emphasis is on the 
physical and its objective is ‘from darkness to light’. It is symbolised by the rough ashlar and the working 
tools are those implements needed to work on the unshapen stones brought to light from the darkness of the 
quarries. The consciousness of the first degree is at the level of instinct and its pillar represents physical 
strength and is therefore crowned with the terrestrial globe. 
 
In the second degree the emphasis is on the powers of the mind and its objective is ‘from ignorance to 
knowledge’. It is symbolised by the smooth ashlar and the working tools are designed to perfect and prove 
the stone after rude matter has been brought into due form. The consciousness of this degree is at the level 
of intellect and its pillar represents wisdom and is therefore crowned with the celestial globe. In the third 
degree the emphasis is on spirit and the objective is to build the Temple, not made with human hands, eter-
nal in the Heavens. Its symbol is the blazing star, its consciousness is at the level of intuition, the voice of 
Nature, and its pillar is that of Beauty. Beauty depends on balance and harmony. The objectives of the three 
degrees – illumination through the search for light, wisdom through the increase in knowledge, and trans-
formation through the process of death and renewal – portray the story of the evolution of human con-
sciousness leading ultimately to enlightenment. 
 
For most people enlightenment is a process of imparting or acquiring information or knowledge about 
something, like ‘That was an enlightening speech you made’. Historians call the ‘Enlightenment’ that peri-
od in 18thC Europe when a group of philosophers promoted a rational and non theological approach to the 
problems of philosophy and society. This is not however the meaning of enlightenment in the Eastern and 
Western mystery traditions, where light is not an abstract symbol but a living experience that is felt in the 
heart, the mind and the body. Enlightenment is not just a metaphor but rather an experience of ones own 
inner essence, and the realisation of the Self with a capital ‘s’. When defined as the rational acquisition of 
knowledge it deals with a very limited aspect of human transformation. The enlightenment we are dealing 
with in Freemasonry is that of ancient teachings. It is a process of seeing more clearly and having a more 
lucid awareness. This aspect of transformation, through which Freemasonry guides us, is a gradual process 
of moving from a state of unknowing to an ever increasing knowledge of one’s Self and ones true potential. 
Enlightenment plays a central role in the sacred literature and art of most religious and spiritual traditions. 
God’s invocation for creation was ‘Let there be light’, and science believes that the beginning of the Uni-
verse was an explosion of inconceivable force and radiance. The Christ is seen as the ‘light of the world’, 
and the vision of the Lord in the Bhagavad Gita is of a cosmic being ‘brighter than a thousand suns’. Solar 
deities of light and fire, like the Indian Agni, the Iranian Mazda, the Egyptian Ra, and the Greek Apollo 
play key roles in all the sacred mythologies. Jung called light ‘the central mystery of philosophical alche-
my’. 
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Ken Wilber reminds us in his book ‘Eye to Eye’ that medieval philosophers made a distinction between 
three kinds of light and three kinds of eyes. We have eyes of flesh which see with exterior light -lumen ex-
terior ¬the physical world of sense objects and matter. Then we have an eye of reason, which sees with in-
terior light -lumen interior -the truths of reason, mind, and knowledge. Finally, we have an eye of contem-
plation, which sees with higher or transcendent light – lumen superius -the ultimate reality of oneness, the 
ground of Being. It is these three lights that we need to consider in Freemasonry and the rituals clearly dif-
ferentiate between them. The exterior light of the body equates to the light of Nature, described in the first 
degree with the words ‘restored to the blessing of material light’. This is distinct from the inner light of the 
mind which in the second degree is that of intellect. Emmanuel Swedenborg wrote ‘it has often been grant-
ed me to perceive and also to see that there is a true light that enlightens the mind, wholly distinct from the 
light that is called natural light. I have been raised up into that light by degrees; and as I was raised up my 
understanding became so enlightened as to enable me to perceive what I did not perceive before, and final-
ly such things as I could not even comprehend by thought from natural light.’ Finally in the third degree the 
light of contemplation is described as that ‘Light which is from above’. The experience of enlightenment 
appears to be the sensing, feeling and knowing that the body, heart and mind are being infused, usually 
from ‘above’ with inner light of a spiritual nature. When talking about this illumination it is called ‘light 
from above’ as a way of describing the process by which it appears to come from a part of our being that is 
‘higher’ than body or mind. Sri Aurobindo describes the process: ‘Into the consciousness with a fiery ar-
dour of realisation comes a downpour of inwardly visible light. There is also in this descent the arrival of a 
greater dynamic, a luminous ‘enthusiasmos’ of inner force and power which replaces the comparatively 
slow and deliberate process of the mind by a swift, sometimes vehement, almost a violent impetus of rapid 
transformation’. 
 
With the coming of this inner light the recipient is initiated into a new and higher level of realisation. The 
light experienced in the different degrees of freemasonry is one and the same, only at different levels of the 
spectrum of consciousness. The experience of enlightenment often comes after an intense inner struggle, 
like a breakthrough between the opposites of good and evil; it brings an understanding which embraces 
both the polar opposites. It is often a struggle between fear and love. When the power of love finally pre-
vails and light dawns in the heart, then the walls of fear dissolve and the heart opens. To lose any sense of 
fear, particularly that of dying, is to be free, and that of course is one important teaching in the third degree 
of Freemasonry. As Walt Whitman wrote in Leaves of Grass, ‘Not I, not any one else can travel that road 
for you. You must travel it for yourself. It is not far, it is within reach. Perhaps you have been on it since 
you were born and did not know.’ 
 
It is self evident that this is what the writers of our rituals had in mind when they developed the Freemason-
ry we know and love as a progressive science leading from darkness and ignorance to light and knowledge 
and culminating in wisdom and enlightenment. 
 
So how does any of this help Anglo Saxon Freemasonry in its present decline? 
 
The reasons why men persevere and enjoy their masonry are complex and will be different for each of us. 
At one end of the scale there are those brethren who are looking for companionship alone and Freemasonry 
provides them with a friendly and trusting environment; then there are those who value the contribution the 
Craft makes to charity, and are motivated by a desire to help those less fortunate than themselves, both ma-
sons and non-masons alike; some like the chance to perform the rituals and work hard to ensure high stand-
ards are maintained in our ceremonies; others make a study of freemasonry from an historical or social per-
spective; then there are those who choose to explore the inner and more esoteric aspects of the ritual in or-
der to discover more about Freemasonry and themselves.  
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It is for the latter that we need to give a better understanding of the inner meanings of the Craft; partly to 
encourage a better study of Freemasonry and partly to increase the amount of revealed light in the Order as 
a whole. The success of such a venture will only be judged by the effect it has on those who are interested 
in the mysteries, and want to deepen their knowledge of the true nature of the Order. 
 
Anglo Saxon masonry has strayed from its original purpose and no longer teaches its candidates the funda-
mental truths which underpin the Craft. That is why I support the initiative to start an Orator scheme to pro-
vide well written papers describing this masonic journey for delivery in lodges. Educating our members 
about the purpose of masonry should be a priority regardless of whether or not they wish to deepen their 
understanding of it. (my emphasis ED) Much continental masonry, which continues to thrive, and Latin 
American masonry, which is the fastest growing masonry in the world, insists on the candidates becoming 
proficient in and having an understanding of any degree they have taken before allowing them to progress 
further. They have to write papers and answer questions on the ceremony they have experienced before 
they are allowed to move to the next degree.  
 
Do we consider the questions our candidates have to answer before being passed and raised really give 
‘proofs of proficiency’ in the former degree? I think not. However, as well as educating our members I be-
lieve it is important also that we educate the public at large. We need to explain ourselves and what we do 
to non masons who show a genuine interest in us. We must explain in layman’s language the lessons we 
are taught in our lodges. As I have explained previously I do not believe we will be betraying any trust by 
doing so, nor can we be exposing the mysteries to the eyes of the profane. What we will be doing is en-
couraging men to join us in order to experience the transformatory process for which freemasonry was cre-
ated. 
 
So to summarise, I strongly believe that the way forward for Anglo Saxon masonry is for its members to be 
encouraged positively to talk about the rituals. There are many men who would join us if they only realised 
what freemasonry was really about and it is up to us to tell them. Our teachings contain universal truths 
which need to be promulgated to all those who are interested. The days of reserving knowledge for the ben-
efit of a few are over. I was invited two years ago to address some of the senior boys and monks at Down-
side, the Roman Catholic boarding school. I spoke for nearly an hour on Freemasonry, its symbols and its 
principles. I quoted passages from the charge after initiation to give an idea of what a candidate is taught in 
the rituals. I explained the working tools and how we moralise their uses in building our temple, not made 
with human hands. I stressed that freemasonry was just a system without dogma and doctrine which leads 
us through its three ceremonies on a progressive path from ignorance to enlightenment. I pointed out the 
benefits of the psychological changes that happen to a man as he passes from being an entered apprentice 
through the various offices to the Master’s chair -how he develops his intellect, leadership qualities, self 
confidence, tolerance, kindness, compassion, service to others, open heartedness, social responsibility, tem-
perance and above all self awareness. By the time I had finished and taken questions I left them in no doubt 
that Freemasonry is a force for good in the world. Even the headmaster remarked how different my version 
of the Craft was from what he had been led to believe it was like.  
 
The only way we are going to dispel ignorance is through education. (my emphasis ED) If we all made the 
effort to explain masonry to laymen in suitable terms we could really make a difference to the way we are 
perceived. Above all we must stress how enjoyable it is. The brotherhood will surely come to an end if it 
ceases to be fun. 
 
I have read many booklets which have been produced by different Provinces to explain freemasonry to 
their candidates. So many of them, however, deal with the form and etiquette of the Craft and do not give 
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any real explanation of its purpose and content. As a result they convey knowledge but do not inspire the 
reader to want to explore further. As Michael Walker, Past Grand Secretary of Ireland, said in his address 
to our Grand Lodge last year, there is nothing wrong with the content of freemasonry but there is definitely 
something wrong with the way we package our product.  
 
We keep hearing that men today are searching for ‘spirituality’ in their lives free from dogma and doctrine. 
Freemasonry undoubtedly has an answer to that search because it is one of the reasons it was founded, but 
it fails to sell itself on the back of its excellent credentials. The truth is that the packaging of our product 
has become jaded. Society is very different to what it was even a generation ago but freemasonry has 
changed hardly at all. Is it any wonder that we appear irrelevant to our young candidates and so many of 
them subsequently leave us? I repeat my conviction that the time has come to talk openly and freely about 
our rituals with anyone who is interested, the only caveat being that we take care not to dilute the effect the 
ceremonies will have on future candidates. If as a result we inspire our members to make a daily advance-
ment in masonic knowledge and attract men to join us because of its exciting message, we will be able 
slowly to turn the Craft in the direction for which it was founded. 
 
I would like to end by quoting some words I wrote for an after dinner speech during my recent visit to the 
Grand Lodge of Chile in Santiago. ‘We are all brothers on this same journey, a journey leading to self 
knowledge and ultimately perfection. The American poet, Emerson, described it as a journey of ‘ascending 
effort’. And as we climb higher on the path we are helped by those brethren who are ahead of us and in turn 
encourage those who are behind.  
 
Freemasonry is a system without dogma or doctrine which signposts, through the interpretation of its sym-
bols, the journey we must all make. It is a template for the evolution of human consciousness and as such is 
a progressive science of becoming – becoming something greater than we are now. It has various set stages 
for our development. A high moral code of ethical behaviour is the essential condition on which our jour-
ney is founded, and that includes the need to be in control of our emotions, our passions and desires. This is 
followed by the importance of education and the training of our reason and intellect as a force for good in 
the world. When these conditions are fulfilled and we are truly centred as human beings, our hearts open to 
the great potential which is at once the birthright and destiny of the human race. For as we climb higher we 
become wiser and can see further and more clearly what is the purpose of our life, and what the Great Ar-
chitect has planned for us. That is the great mystery of Freemasonry which all of us are destined to redis-
cover. 
Brethren, it is those inner spiritual realities underlying the outer symbolic forms which this Cornerstone 
Society was created to promote in our lodges, and long may it continue its good work for the future health 
of the Craft. 
 

*********************** 
 

A Critical Look at 
The Temple and the Lodge By Michael Baigent and Richard Leigh 

(The Hiram Key by Robert Lomas Born in Blood, By John J Robinson) 
 

By A. W. Wood.  United Masters Lodge No. 167, Lodge of Masonic Research Auckland NZ 
 
Reproduced here with permission from the author and UML. 
 
I have undertaken this paper because of the number of masons who have asserted to me that at least the 
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first two are the most important book on the Craft that has been written this century. 
All three attempts to show that the true beginnings of Freemasonry are to be found in the Knights Tem-
plar.   This is not a new theory.   Over the years various writers have claimed that Freemasonry is derived 
from the Templars, that it was a Jacobite Order to oust the Hanoverians, a Hanoverian conspiracy to catch 
Jacobites, a device by Oliver Cromwell to defeat King Charles I, etc.  No evidence has ever been put for-
ward to support any of these theories or even to render them remotely credible.   I do not think that any of 
these books has changed that position.   Each book takes a different path to arrive at the supposed descent 
and this has posed difficulties of time and space because to understand the authors' conclusions, it is neces-
sary to have at least some knowledge of the history of the Templars, the Peasant Revolt of 1381, Scotland, 
Egypt, the Exodus and the building of the Temple at Jerusalem.   I cannot compress this into one evening 
or one paper and I have chosen to deal only with The Temple and the Lodge by Michael Baigent and Rich-
ard Leigh, leaving the others for another occasion should they prove of sufficient interest.   I am quoting 
from the 1995 Corgi edition. 
 
The Author's Methodology:   My first difficulty is with the authors' methods and outlook to which they 
give a clue on p. 127, et seq.   They argue that all history is to some extent myth.   A chronicle of, say, the 
Peasant Revolt is written out of the thought patterns of a 14th-century man.   To some extent this is true but 
the fact that history may be myth does not mean that myth is history.   I am concerned that they quote as 
authorities (p. 129) several modern novelists who insist 'that history consists not only in the external and 
provable facts but also in the mental context in which the facts are embedded.' Ivo Andrić is quoted as as-
serting that the exaggeration, even outright invention and falsification of legendary accounts reflect under-
lying needs, wants and dreams of the people concerned.   The needs, wants and dreams of a people are as 
much fact as the Battle of Hastings, and may perhaps be deduced from myths but that does not mean that 
the myths state facts. 
 
This is a very dangerous attitude for a historian.   The author of Genesis 6:4 says 'There were giants in the 
earth in those days'.   No doubt he believed it.   We can possibly deduce from it the amazement of a desert 
and nomadic people when they saw the massive stone walls of Canaanite towns.   They could not compre-
hend how they were built and assumed giants had built them.   However, it does not prove the giants exist-
ed.   It seems to me that much of the argument in this book is based on the assumption that any myth or 
legend proves facts.   It does not.   Using this technique the myth can mean whatever the writer wants it to 
mean. 
 
The Author's Theories:   The book is based on the assumption that the Templars survived as a functioning 
organization in Scotland after the Order was suppressed in 1312; that a number of Scottish aristocratic fam-
ilies were Templars; that Bannockburn was won by Templar intervention; that the Scots Guards in France 
was a 'neo Templar group', whatever that may mean; that masonry was always associated with the Stuarts 
and the Grand Lodge group formed an imitation Order to counter the Jacobite influence in masonry; that 
the true form of Masonry is in the continental system based on the Temple legends, and that there is a regu-
lar succession of Templar Grand Masters.   I cannot agree with any of these statements. 
 
The Templars:   The order was formed in or about 1118 to protect pilgrims on the road to Jerusa-
lem.   During the almost two hundred years of its existence, it was, with the Hospitallers, the most effective 
fighting force in the Holy Land.   With the fall of Acre in 1291, Europe's foothold in the country was lost 
and the Templars' reason for existence went with it.   The Hospitallers continued to fight a war at sea 
against piracy.   The Templars stayed in Cyprus and the last Master, Jacques de Molay, dreamed of a new 
crusade.   He was lured to France by Philip IV, grandson of the crusading king, Louis IX, and all members 
of the Order in France were arrested on Friday, 13th October 1307. 
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They were treated with shocking brutality and many confessed to various crimes, including de Molay him-
self.   Those who confessed were reconciled to the church and went into some form of captivity either in 
prison or in a Hospital Priory or a Cistercian Abbey.   Those who didn't usually ended up being burnt 
alive.   De Molay eventually retracted his confession and in revenge Philip had him roasted to death over a 
slow charcoal fire. 
Only in places where the pope's authority was absolute were they handed over to the Inquisition.   In many 
places, they were acquitted.   In England they arrived at a face-saving compromise, asserting that they were 
so defamed they could no longer operate and going into what one might call voluntary liquidation.   In 
1312 the pope dissolved the Order and handed its land and goods, apart from those in the Iberian Peninsula 
which he kept for himself, to the Hospitallers.   In England, they got what the king didn't want.   In Scot-
land, their fate is not documented.   Perhaps a brief look at Scottish history may indicate why. 
 
Scotland: The early races in Scotland include the Neolithic men who covered most of Europe, the mega-
lithic group who erected the standing stones such as Stonehenge and the Beaker People, known for their 
distinctive pottery.   The Goidelic Celts arrived in the 10th century BCE and settled in the West.   They 
were joined in about the 4th century BCE by Brythonic Celts.   The early Celtic settlers appear to have had 
a sufficient political system to exact obedience over large parts of the country. 
 
Norse attacks began in about the 8th century of the current era.   By then there were separate groups con-
sisting of Picts, Scots, Britons and Angles and they were unable to offer a concerted defence.   The Norse 
successfully colonized the Orkneys and the Shetlands and had some settlements on the mainland.   From 
1069 onwards, Norman influence increased but Gaelic was still the language of the people, French that of 
their rulers.   A form of English began to be spoken and during the first half of the 12th century, a feudal 
system like the English was introduced.   However Scotland suffered from the usual defect of the system, 
powerful lords owing only nominal loyalty to the crown. 
 
The 1200s were the golden age of medieval Scotland.   Prosperity increased, the kingdom enjoyed reasona-
ble relations with England and on the whole, peace and security so far as that was possible in the Middle 
Ages, prevailed.   All this ended with the death of Alexander III in 1286.   When his daughter died aged 
three, he had no direct heir.   Edward, I was asked to arbitrate between two candidates and did so on the 
understanding that Scotland became a fief of England.   This led to the long wars between England and 
Scotland, culminating in Bannockburn.   From then on Scotland virtually descended into anarchy with 
short periods of reasonably effective rule. 
 
Scottish Survival of the Templars:   The authors' claim of Templar survival appears to be based on the 
supposed discovery of 'ranked graves in Kilmartin' bearing Templar and Masonic emblems.   According to 
the note in AQC 105, p. 247, this is a gross exaggeration.   There are about half a dozen stones which may 
be so interpreted.   The armour depicted on one is more probably 13th or even 12th century rather than 14th 
or 15th which it would need to be to support the authors' conclusions.   The supposed Masonic emblems are 
doubtful, to say the least. 
It is perfectly true that suppressing the Templars was not particularly an issue in the kingdom of Robert the 
Bruce who had much more pressing things on his mind.   In any event, his kingdom was already under pa-
pal interdict and he had no reason to be concerned about causing the pope further irritation.   This is a far 
cry from asserting that the Templars did, in fact, remain a functioning organization and anything so unlike-
ly needs better evidence than a few enigmatic graves. 
 
Origins of Freemasonry:   On p. 29, the authors' suggest that here may lie the solution to 'one of the most 
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perplexing questions of European history — the origin and development of Freemasonry itself.'   I do not 
think there is in fact much doubt about the origins.   Few scholars today would claim that we are directly 
descended from operative masonry; that is that versions of our ceremonies are taken form operative prac-
tice.   We know from Elias Ashmole's diary and Dr Robert Plot's Natural History of Staffordshire that lodg-
es of non-operatives existed in England at least as early as 1646, and from Dr Plot that they had some form 
of traditional history, means of recognition and rules.   They considered that they needed a copy of the old 
manuscript charges as a prerequisite to holding a lodge and therefore presumably were working something 
like the operative ceremony.   By the early 1700s Solomon's Temple begins to be important and during the 
next hundred years, they developed the system we now know.   In that development the learning of the En-
lightenment was important and many associated with the Enlightenment were members of the Order.  We 
know that there were at least four lodges of this early kind in London in 1717 and that many from the rest 
of England joined in the next few years. 
 
I am a great believer in the KISS principle.    
Where there are two explanations, prefer the simplest, it is more likely to be right.   I do not see any need to 
postulate lost Templars, invisible lodges,  or Mystical   Rosicrucians to explain Freemasonry. 
 
Robert the Bruce, the Celtic Kingdom and Bannockburn:   At p. 41, the authors assert that Bruce want-
ed to re-establish the old Celtic kingdom with Celtic customs and possibly human sacrifice!   They quote 
Duncan saying that Scotland was the 'only Celtic realm with well-formed and independent political institu-
tions at the beginning of the 'high middle ages.'   I am not sure what period this is supposed to be but it is 
certainly incorrect by the time of Robert the Bruce.   By then most of the Lowlands of Scotland were in-
habited by a mixed Celtic, Norse, Angle and Norman population with many Germans and Flemings perma-
nently resident.   Bruce was a Norman with Norman ideas and the only political institutions in the area 
were Norman.   The Celtic principalities were virtually restricted to the north where the highland tribes still 
maintained a rude independence.   None of the Highland tribes ever owned more than nominal allegiance to 
the Scottish crown. 
 
Templar History:   The account of the Templars and their end in Chapter 3 is not supported by any refer-
ences.   In the main it is factual but probably puts too much faith in the supposed escapes of French Tem-
plars where the main strength of the Order lay.   Phillip IV of France was a ruthless and efficient ruler and 
is unlikely to have missed many in his swoop on 13th October 1307.   The figure usually given for the 
number arrested is 5000.   There are unlikely to have been many more than that in France at the time.   The 
authors themselves say that there were no more than 265 men in the Order in England and the number in 
Scotland, though unknown, is unlikely to have been greater.   The maximum number of fighting men in the 
English Templars is about 106 and again the number in Scotland would not be more and was probably 
less.  Neither England nor Scotland were important Templar areas and many of the knights would have 
been semi-retired.   It is unlikely that they included many Palestinian veterans. 
 
Bannockburn:   The story of the Templar intervention at Bannockburn is a pure myth.   The victory was 
determined largely by superior generalship coupled with some lack of skill on the part of the English com-
manders.   The English army had a huge superiority in armoured men, the tank corps of the time, and also 
in firepower.   The longbow and the English and Welsh archers were far in advance of anything possessed 
by the Scots.   The English army consisted of about 20,000 men of whom probably about 2,500 were 
knights, i.e. heavy cavalry.   Many of those making up the army were seasoned troops from Edward I's 
campaigns on the Continent and in Scotland, with a large company of highly skilled archers from Wales 
and the Welsh Marches.   Bruce had about six to ten thousand men including about 500 mounted men light-
ly armed and armoured. 
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        Bruce had a long experience of conflict with the English and chose his ground with considerable 
skill.   He was above the English army and he had mined the slopes with pits and spikes expressly designed 
to maim horses.   On the eve of the main engagement Bruce and the English knight de Bohun, both on a 
reconnaissance met, and the Englishman was killed in single combat.   In the evening an English force at-
tempting to approach and probably reinforce Stirling Castle was engaged and defeated by the Earl of 
Moray; events which did nothing for English morale.   An attempt at a frontal assault failed. 
At p. 234, he confirms that the fate and numbers of the Templars in Scotland is not known but asserts that 
the legend of survival is just that and dates form a much later era. 
The main battle began the following morning with the Scottish infantry deployed in schiltroms, that is 
densely packed groups of men with 18-foot pikes.   It was very difficult for cavalry to penetrate a schiltrom 
and the usual tactic was to attack it with archery.   This required the archers to be deployed so as to enfilade 
the enemy. 
 
Apparently, Bruce's choice of ground prevented the proper deployment and the archers who tried were 
scattered by Bruce's light cavalry.   By the end of the day the English army was in serious trouble and when 
Scottish camp followers and guerrillas began to stream down the hill to the west, they broke.   The authors' 
suggestion that they were terrified by the advent of a small group of Templars is quite senseless.   The 
Templars were undoubtedly notable fighters but so were Edward's knights.   On the authors' own showing 
there could not be more than about 100 to 150 Templar knights in Scotland at the time.   If Bruce had pos-
sessed a considerable force of heavily armed knights it would have been foolhardy in the extreme to have 
kept them out of action until the very end of the day.   The authors' assertion on p. 45, that the church in 
Scotland was in decay, on p. 48, that Edward I was attempting to eliminate a Celtic kingdom and heresy 
and that the Templars assisted Edward only because it was a form of a crusade against heretics are all with-
out any foundation.   Margaret, the wife of Malcolm III in the late 11th century had Romanised the Scottish 
church; David I in the 12th century had established a number of religious foundations with Roman orders, 
and during the 13th century up to the death of Alexander II in 1286 the church had flourished.    
 
There was no Celtic kingdom. Bruce was a Norman of Normans and all he wanted to establish was an inde-
pendent kingdom for himself.  All Edward wanted was to stop him. The Templars needed no crusading in-
stinct to tempt them to support Edward. They had always acted primarily in their own interests and would 
have supported or opposed Edward as seemed good to them at the time. 
Other errors appear in the text.   On p. 61, they refer to the wager over the relief of Stirling.   They say the 
terms of the wager were that the castle would be surrendered if no English army had appeared within three 
miles of the castle within twelve months.   In fact, the wager related to the relief of the castle; there was no 
reference to distance.   By the custom of the time, a castle was deemed relieved if an army appeared with-
in three leagues, that is nine miles, not three.2  On p. 90, they speak of the Inquisition in England.   The 
Inquisition never had any authority in England, or, so far as I am aware, in Scotland.   A few Dominican 
monks came to England in eager anticipation of torturing Templars and retired aggrieved because they 
could not apply 'proper torture', nor even find anyone in England who knew how to apply it.   On p. 92, 
they say the Templars were infected with the Cathar heresy.   They were not.   They played a leading part 
in the suppression of this heresy in 1209 and joined with a will in killing and burning the heretics. 
It is more than possible that Philip's main agent in the suppression of the Templars, de Nogaret, was anti-
pope and Templar because his parents had been burned at the stake in this so-called crusade. 
 
Succession of Templar Masters: The authors quote Baron von Hund (the midwife though not the founder 
of the Strict Observance) as a reliable source.   He claimed to have visited England and Scotland in either 
1743 or 1754 and to have been received in a lodge by Lord Kilmarnock and Lord Clifford, two Jaco-
bites.   He also claimed to have met a mysterious Knight of the Red Feather who gave him a mission to re-
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store the Order of the Temple, nominating him as a successor to von Marschall who was then supposedly 
the Provincial of the Seventh District. However, there is no evidence that he visited England either in 1743, 
as he later claimed, or in 1754.   He does not appear to have left France during 1743 and he could not have 
met either Kilmarnock or Clifford in 1754 because both were executed for high treason in 1746. The date, 
1742, given by the authors relates to his supposed initiation in Frankfurt in Germany. It is not certain which 
Frankfurt is referred to. 
 
He asserted that the Knight of the Red Feather was the Young Pretender, Charles Edward, who led him to 
believe he was the Grand Master of the Templars. The Prince, however, later denied that he was a Mason. 
The Rite was founded over a period of years at von Hund's estate in Kittlitz. It is a fabrication from begin-
ning to end. Von Hund was, at best, a dreamer who believed in his own fairy tales; at worst a charla-
tan.   The whole history is far too long to enter on here but anyone wishing to pursue the matter can read all 
about it in AQC 109, p. 19.  Von Hund's list of Templar Grand Masters in succession to de Molay is also a 
fabrication. 
 
The Scots Guards: At p. 135 authors claim that the Scots Guards were a neo-Templar organization.   The 
Guards were an important part of the French King's personal bodyguard. They arose for the same reason as 
the Swiss Guard of a later era — they came from a land that could not support its population and had to 
export many younger family members. It is not clear on what basis the authors claim that this was a neo-
Templar group.   Their reputation and conduct hardly qualify them as successors to an order dedicated to 
chastity, poverty and obedience.  The authors devote some time to an account of the Guard but offer no jus-
tification for claiming it was neo Templar, nor do they define what they mean by that rather enigmatic 
term.  At p. 152, they quote 'a personal communication' indicating that in the Montgomery family a private 
order called the Order of the Temple exists.  Unfortunately, private communications without some external 
proof are not evidence.  What sort of order?  How did it come to be so-called?   How long has it exist-
ed?   All of these need to be addressed before the statement can be regarded as evidence of Templary in 
that or any other family. 
 
The Hospital and the Templar Properties:   The authors devote some time to a discussion of the Templar 
properties in Scotland and the difficulties the Hospital encountered in obtaining them.  At p. 140, they say 
that the Master of the Hospitallers presided over the regular legal session of the former preceptory of 
Balantrococh which had by then passed into the hands of the Hospitallers.  The author suggests that this 
was an indication that they considered they held the property on behalf of the Templars.  It is nothing of the 
sort.  Judicial rights were always attached to manors and passed to the holder of the manor whoever he 
might be.  In fact, the distinguishing characteristic of a manor was the right to hold manor courts. The exact 
jurisdiction differed from manor to manor according to 'the custom of the manor'. The Templars had al-
ways had rather extensive rights in respect of their courts and anyone who had succeeded to a Templar 
manor would have taken great care to retain as much as possible of the Templar jurisdiction.  The other 
supposed evidence of survival is in rolls in Hospital Priories which support to contain details of 'Templar 
Lands.'   However, this proves nothing.   Almost all landlords maintained some sort of record of the pro-
duce of each of their various manors.  The ecclesiastical rolls were better kept than most others and offer 
the best evidence we have of the agriculture and commerce of the period.  If you hold more than one man-
or, as most religious foundations did, you need to distinguish between the various properties.  What else 
would you call one you obtained from the Templars? 
 
Rosslyn: On p. 163, the authors refer to the St. Clairs (Sinclair) being hereditary protectors and patrons of 
Scottish masons.  This is, in fact, a fabrication.   The hereditary Grand Master legend is an invention 
in Lawrie's History of Masonry of 1804.  The so-called St. Clair charters dated from the early 1600s and 
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are written from only a few of the lodges in Scotland, appointing him their patron.  Other lodges appointed 
other patrons. According to A.C.F. Jackson (AQC 94 p. 219) the St. Clairs purchased the patronage of 
some operative lodge in Scotland from the king.   There is no trace of a Grand Master in early Scottish rec-
ords.   The masons were controlled by the Master of the Work and when the so-called charters of 1600 
were issued, William Schaw held that appointment from James VI.  The subsequent election of St. Clair as 
first Grand Master of the Grand Lodge of Scotland promotes the fiction but it remains fiction and nothing 
else. 
 
Hiram Abif: On p. 182, the authors state that by the Middle Ages, the architect of the Temple had already 
become significant to the 'guilds' of operative masons.   By guilds, one must assume they mean 
'lodges'.   However, the architect is not particularly significant in operative masonry.   He is merely men-
tioned in passing in the Gothic Constitutions because Solomon's Temple was not the focus of atten-
tion.   Solomon and David are part of a long explanation taking masonry back to the children of Lamech in 
Genesis.   The main part of the traditional history in the operative charges relates to the foundation of ma-
sonry in England, King Athelstan, his fictitious son Edwin, the great assembly at York and probably most 
important of all, the high wages he ordained for them. The purpose of the legend is to prove the antiquity of 
the craft.   It has nothing to do with mystical (and mythical) 'ancient sciences' transmitted through Tem-
plars, masons or anything else. 
 
 Rosicrucians: At p. 201, the authors allude to Rosicrucianism and the construction of 'invisible lodg-
es.'   On p. 202, they claim that John Valentine Andrea created Christian union to facilitate the escape of 
Protestant refugees from persecution in Germany.  This also is fiction.  Andrea was a student with an insa-
tiable desire for learning and he wished to start a movement of Christian goodwill and good works.   He put 
his ideas into a romance about one Christian Rosencreutz.  He certainly did not issue any 'manifestos'.   The 
work was at once misunderstood by some as describing an actual order of considerable numbers.   On the 
contrary, Andrea's work contemplated only eight adepts and made no provision for admission of any-
more.   The idea was seized on by groups throughout Germany, France and England calling themselves Ro-
sicrucians and delving into all kinds of mystical philosophy including the elixir of life and the philosophers' 
stone to transmute base metal into gold.  It is virtually indistinguishable from Hermetic philosophy. There 
is no evidence of any kind that it had any effect on Freemasonry and the supposed contacts between known 
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Rosicrucians and known masons are very few. 
 
The suggestions on p. 202, that by the time of James I of England there was any esoteric content in Scot-
tish masonry is also pure fiction.   While there may have been non operatives in Scottish lodges as early 
as that, there is no real evidence for it and Scottish Masonry certainly had no esoteric content until about 
the same time as it appears in England, the early 1700s, nor did it filter down to England from Scot-
land.   The suggestion on p. 200, that the arrival of James and the attendant Scots brought the esoteric 
doctrines is ludicrous.   If there was one thing the English particularly resented about James, it was the 
flow of impecunious Scots into England and the idea that English aristocrats would have embraced some 
wild Scottish fancy is a flight of the imagination. 
 
Stuart Masonry:   On p.s 237 and 238 they say that Freemasonry from its very inception had been inex-
tricably linked with the Stuarts.   This is simply not true. It is, was and always has been outside politics.  
The assertion that it had been part of the Stuart administrative apparatus and machinery is an unforgiva-
ble untruth. They quote the Duke of Wharton as a Jacobite. He was, in fact, many different things at dif-
ferent times.  He was also probably mad. There is no doubt that there were some Jacobite masons.  There 
were also many who accepted the Hanoverian kings. There is no justification at all for saying that ma-
sonry was a gigantic Jacobite conspiracy. 
 
The only worthwhile records of French Freemasonry indicate that it was established in 1725, probably 
by Jacobites, though other lodges appear to have had an association with the new Grand Lodge in Eng-
land.   Most of the high degrees originated in France in or around 1738-40 and were based on extrava-
gant ideas of the antiquity and knightly character of the Order.  No Masonic scholar of any note would 
accept that they represent a true history of Freemasonry. It has been asserted by one French author that 
Masonry came to France with James II but Coil considers this an anachronism.  Certainly, the authors 
offer no evidence in support. 
 
Freemasonry was certainly known in Ireland in 1688, forty years after we first hear of it in England in 
Ashmole's diary.  There is nothing to indicate that it was in any way different from English Freemason-
ry.   The authors quote a 1688 statement to someone 'being Freemasonized the new way' which they say 
implies there was an old way.  In 1648, Ashmole was initiated almost certainly using the form set out in 
the Old Charges and manuscripts, a copy of which lodges considered a prerequisite to holding a 
lodge.  By the end of the 1600s, there is evidence in the Edinburgh Register House group of documents 
that Solomon's Temple was taking the place of the old operative history.  It is much more likely that 
such a change was referred to rather than that it refers to a change from some obscure Templar ceremony 
of which there is no trace until it was introduced by the French in the 1730s. 
The authors' assertion that the Duke of Wharton was the first Grand Master of France in 1728 appears 
rather unlikely.  In that year, he was in Madrid and founded an irregular lodge there which was warrant-
ed in the next year by the Grand Lodge of England.  If he was also being Grand Master in France he 
must have been a busy little boy.  He died in poverty in 1733.  Nor was Kilmarnock ever Grand Master 
of Jacobite Freemasonry in France. The origins of French Freemasonry are rather obscure and according 
to Gould (III, 137) the tradition is that the first lodge was opened by the Earl of Derwentwater in 1725 
and he came to be regarded as the Grand Master of French Freemasonry, but this is all speculation and 
Gould considers it uncertain that he was, in fact, a Mason. 
 
Chevalier Ramsey:   On p. 255, the authors say that the Chevalier Ramsey was by 1720 'affiliated with 
the Jacobite cause'.  This statement is probably incorrect.  The only evidence of his being a Jacobite is 
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that he was born in Scotland, was converted to Roman Catholicism and was for about fifteen months tutor 
to the two sons of the Old Pretender.  However he left that service, he was in England for some time, he 
took a degree at Oxford and was a member of the Royal Society.  He was also offered the position of tutor 
to the Duke of Cumberland, son of George II.  He declined it, not on political grounds but because the 
Duke was a Protestant and he felt it undesirable that a Catholic should hold the post. 
On p. 256, reference is made to the famous speech they say was given by him in 1737. The authors state 
that it was to become one of the major landmarks in the history of Freemasonry. It is in fact not certain that 
he wrote the speech and almost certain that he never delivered it. Before it was delivered, he showed it to 

his friend, Cardinal Fleury, who apparently disapproved of it.  In view of that disapproval, it is unlikely he 
delivered it and he probably discontinued his association with Masonry at the same time as nothing is heard 
of him in that connection for the remaining six years of his life. 
 
He was a gentleman and a scholar but his connection with Freemasonry was very slight and his oration, if it 
was his, displays little knowledge of the Order.  A comprehensive refutation of his connection with the Jac-
obite cause, his so-called constitution of the high degrees, and of supposed Stuart Masonry will be found in 
Coil in the articles on Ramsey himself and on Stuart masonry. 
 
Conclusion: In a paper of any reasonable length it is impossible to cover all the statements made in the 
book, many of which are constructed on no real basis at all over a whole chapter.  I have simply endeav-
oured to disprove some of the more blatant.  There are plenty of others for those who will look for them. 
 
Michael Baigent. Born in Nelson NZ 27/2/1948 as Michael Barry Meehan died Brighton Eng 17/6/2013. 
Richard Leigh. Born in New Jersey USA 16/8/1943 died in London Eng 21/11/2007 
 

Tyburn Executions 
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THE GHASTLY TALE OF THE FIRST GRAND CHAPLAIN 
By Tom McRae Brisbane. 
 
While four London Lodges founded the world’s first Grand Lodge in 1717 it took many years for other 
English Lodges to join the new Institution. Thus it was not until 1776 that the Foundation Stone of the 
new Freemasons’ Hall was laid in London before a large gathering of Brethren. After the ceremony, the 
newly appointed Grand Chaplain, Rev Dr William Dodd, delivered a striking oration which was well re-
ceived by all present. Dodd, a Cambridge graduate, was a fashionable cleric and in 1763 had even been 
appointed a Chaplain Ordinary to King Gorge III. He had also been engaged as tutor to the young 5th 
Earl of Chesterfield. 
 
A noted writer of several books, his “Beauties of Shakespeare” proved a popular success on publication. 
All in all Dodd’s future seemed to be one of great promise but he is commemorated by two unpleasant 
historical events. One a last, one a first, the last before the first...But more of that anon when in 1777 he 
would face his largest audience at the close of his career. 
 
Truth is that Dodd’s character was not as impeccable as that of the Office he held. In fact, he was a mem-
ber of a breed of clergymen described by cynics as “Soul extinct, stomach well alive”. Living well be-
yond his means his foppish manner of dress earned him the title of ‘The Macaroni Pastor’.and his extrav-
agant lifestyle resulted in his accumulating massive debts. 
 
In 1774 he was caught out in an attempt to bribe the wife of the British Lord Chancellor.  In an attempt to 
secure the lucrative post of Rector of a rich London Parish he offered £2000 for her support, bribery be-
ing commonplace at this period. She reported this to her husband and it soon became public knowledge. 
As a result, he was stripped of all his appointments, became an object of ridicule, and was even mocked 
in a popular play of the period. 
 
Rev Dr Dodd ‘retired’ to Geneva then moved to France to ride out the scandal. He returned to London in 
the same year he delivered his great Oration. Soon afterwards he made the biggest mistake of his life. In 
February of the following year, he forged a bank draft for £4200 (over $500000 today) in the name of 
Lord Chesterfield his former pupil. By this crime, he hoped to clear his debts.  
Knowing he could trust a clergyman...  the Banker accepted the draft and paid up but as there was an ink 
blot on the paper he had it re-written. But on being presented to Lord Chesterfield for his signature the 
young lord denied all knowledge of the transaction. Rev Dr Dodd found himself in very deep trouble; 
confronted and accused of forgery he confessed but promised to repay the sum involved. Instead, he was 
imprisoned and tried for the capital crime of Forgery.  
 
No less a person than Dr Samuel Johnson was asked to write an impassioned Defence speech which 
Dodd delivered to the Court but to no avail. After just 10 minutes of deliberation, the Jury found Dodd 
guilty but made a strong plea for mercy. Despite this, he was sentenced to death and confined in Newgate 
prison pending execution. At this time aristocratic senior officials in Government positions were making 
much larger fortunes from embezzling tax-payers’ money with impunity. 
A sermon allegedly delivered by Dodd to other condemned criminals was in fact also written by Johnson 
although he denied this. When he was asked how a man in such a state of terror could write something so 
powerful Johnson made his famous statement “Nothing clears a man’s mind so thoroughly as the 
knowledge that he will be hanged in  few days.” Johnson wrote several other papers in Dodd’s defence 
and other prominent people of the time also appealed on his behalf.  
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A petition bearing the signatures of 23,000 people requesting a pardon was submitted to  King George. 
Many Freemasons’ names were included, that of Johnson’s friend James Boswell is one of the most promi-
nent, but all to no avail.  
 
The death penalty was mandatory for forgery and on 27th June Dodd was conveyed in a black draped 
mourning coach past great crowds many of whom wept at his fate as he approached Tyburn’s massive tri-
ple gallows, (near where Marble Arch now stands). He was accompanied by two clergymen who consoled 
him on his final journey. 
Before a huge crowd, he joined a fellow miscreant in the cart used for “turning off”. Wrists tied in front, 
elbows pinioned behind, heads bagged, both victims were pushed off into eternity. As they slowly stran-
gled limbs could be dislocated in their struggles, legs also thrashed around wildly in convulsions popularly 
known as The Tyburn Gavotte.  
 
(Ed note A Gavotte was a  popular 18th century French dance) 
 
As the crowd watched, pickpockets reaped an excellent harvest, although well aware that if caught, they 
would suffer the same fate. So much for deterrence. 
Thus Rev Dr Dodd gained the dubious honour of being the last man hanged in England for forgery but 
even after death, his tragedy was far from over. He had however died with one final hope. 
Let us now meet the great Dr John Hunter, a Scot by birth, and a surgeon, anatomist, and medical pioneer 
with many triumphs to his credit. When serving as a military surgeon his treatments saved the lives of nu-
merous gunshot victims although those treated by other surgeons often died. This distinguished scientist 
now waited in a nearby funeral undertaker’s rooms to try to restore a life. That of hanged ex Grand Chap-
lain Dodd.  
 
John was not a Freemason although his surgeon brother William may have been. John Hunter was too busy 
with his work and research to have time for anything else. William was well into all that was fashionable 
on the London scene but I have yet to find evidence of any Craft involvement. A group of dedicated philan-
thropists, concerned at a large number of drownings in the river Thames and elsewhere, had recently 
formed “The Humane Society”. Its aim was to find a method for resuscitating drowning victims and this 
new organisation eventually became “The Royal Humane Society”. From this beginning, similar societies 
emerged worldwide including our own Surf Lifesavers.  
 
Dr John Hunter joined the Humane Society and conducted experiments in attempts to revive animals he 
had first drowned. The deceased Grand Chaplain was destined to be his first human subject gaining Dodd 
his second recorded honour. If successful Hunter’s current project would save the lives of countless peo-
ple. 
 
The unfortunate cleric was left hanging for an hour then cut down. It then took another 40 minutes for the 
cart holding his body to push its way through the crush of departing spectators to the venue of the Doctor’s 
great experiment.  No records have been found of John’s methods but it is known that he made every effort 
to revive the hanged man. They probably involved reflating the lungs with double bellows, using the said 
bellows to blow tobacco smoke up his rear end, massage, and even electric shocks from a galvanic pile.  
But nothing worked. Dead Dodd doggedly remained determinedly defunct despite determined efforts to 
revive him. 
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So what became of the body afterwards?   
 
While there is a memorial plaque commemorating Rev Dr Dodd in Cowley churchyard near Oxford there 
is no record in the detailed Parish register of his internment there. Could Hunter’s attempts to revive him 
have been successful after all?  
 
A travelling English gentleman claimed to have met him, even given him lunch in Paris some years later 
but the claimant was probably a con-man sponging a free meal. There are other incidents of people claim-
ing to be victims who survived including Edinburgh’s own Deacon Brodie and even Billy the Kid but all 
have proved false. 
 
It is much more likely that fresh corpses were invaluable for dissection and so in great demand. Students 
only had limited time to work on a corpse for obvious reasons. Dr John Hunter had years of experience in 
obtaining specimens for teaching students and preparing anatomical specimens for his collection.  
In his early years, he joined teams of body snatchers in London graveyards and even led student groups to 
cut down Tyburn victims after starting riots. Dr John had a large farm at Earl’s Court, then just outside 
London. Here he not only had an amazing collection of live exotic animals but also a discreet dissecting 
room with laboratory facilities. In all honesty, would a dedicated anatomist have missed such an opportuni-
ty? No remains of any of John’s many subjects were ever found but we can be sure that the crops in his 
fields were very well fertilised. 
 
William Dodd lives on however in “The Beauties of Shakespeare” available as a two-volume e-book set 
from KINDLE, if you want to spend $40.00.  It also remains in print so is obviously in some demand. 
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The Trust Tree  
From WBro D Hudson, Editor Devotion News Edition 126 Dec 2017-Feb2018 
Lodge Devotion 723 Collingwood Victoria. 
  

One of the great skills in life is to distil and then present com-
plex ideas in simple ways. This is what speaker, businessman, 
educationalist and author Stephen Covey (1932-2012) did with 
the book The Speed of Trust: The One Thing That Changes 
Everything (2006) which he co-authored with Rebecca Merrill. 
Covey is perhaps best known for The 7 Habits of Highly Effec-
tive People (1988) but has written many other books that you 
will find in the “self-help” and business sections of a good 
bookstore.   
 
 While I’ve never actually read The Speed of Trust, I’ve had 
several colleagues explain its concepts and used them. I’ve read 
several summaries of the book and the below draws heavily 
from one, which I cite at the base of this article. I think the 
Trust Tree is a useful tool in many ways, especially when se-
lecting project leads and teams. This is obviously also true for 
selecting Lodge, and Grand Lodge, officers.  

 The first time I ever saw the “Trust Tree” graphic, I thought it was excellent, it needs no real explanation 
to an intelligent mind, although in the book is written on the topic, Covey & Merrill obviously provide nu-
ance to the concepts of Integrity, intent, capabilities and results expanding them to incorporate organisa-
tional, market and social trust.  
 
It is interesting that trust is represented as a tree, and that the critical components are character based. No 
tree can grow without sound roots and trunk; you can kill its foliage, but if the first two die, the tree will 
die. With unsound roots & trunk; the tree will not flourish. This is true of trust when there is no integrity or 
poor intent.  Covey thinks integrity is more than honesty. Further, that integrity is made up of three other 
virtues. “Congruency”, acting in accordance with values, “Humility” which includes “the ability to look 
out for the good of others in addition to what is good for you” and “Courage”; doing what is right even 
when it is hard.  
  
Covey and Merrill identify The 13 Behaviours of High Trust, pointing out that “Relationship Trust is all 
about consistent behaviour. People judge us on behaviour, not the intent. People can’t see our heart but 
they can see our behaviour.” These 13 Behaviours are;   
1. Talk Straight  
2. Demonstrate Respect  
3. Create Transparency  
4. Right Wrongs  
5. Show Loyalty  
6. Deliver Results  
7. Get Better  
8. Confront Reality  
9. Clarify Expectations  
10. Practice Accountability  
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11. Listen First  
12. Keep Commitments  
13. Extend Trust  
 
Of the 13th point combined with the others, extending trust “... help(s) you become a trusted leader; this 
behaviour helps you become a trusting leader. We should extend trust to those who have earned it. Be will-
ing to extend trust to those who are still earning it. Be wise in extending trust to those who have not exem-
plified a character worth trusting.”  
Of “Organisational Trust”, again these are boiled down to simple elements; Taxes and Dividends but these 
are worth elaborating on. Quoting from the summary, they are;  
 
The 7 Low-Trust Organizational Taxes™  
 
Redundancy: Redundancy is unnecessary duplication. A costly redundancy tax is often paid in an exces-
sive organizational hierarchy with layers of management and overlapping structures designed to ensure 
control.   
 
Bureaucracy: Bureaucracy includes complex and cumbersome rules, regulations, policies, procedures, 
and processes. One estimate put the cost of complying with federal rules and regulations in the U.S. alone 
at $1.1 trillion more than 10 percent of the GDP.  
 
Politics: Office politics divide a culture against itself. The result is wasted time, talent, energy, and money. 
In addition, they poison company cultures, derail strategies and sabotage initiatives, relationships and ca-
reers.   
 
Disengagement: Disengagement occurs when people put in enough effort to avoid getting fired but don’t 
contribute their talent, creativity, energy or passion. Gallup’s billion a year on the cost of disengagement.   
 
Turnover: Employee turnover represents a huge cost and in low-trust companies, turnover is in excess of 
the industry standard – particularly of the people you least want to lose. Performers like to be trusted and 
they like to work in high-trust environments.  
 
Churn: Churn is the turnover of stakeholders other than employees. When trust inside an organization is 
low, it gets perpetuated in interactions in the marketplace causing great turnover among customers, suppli-
ers, distributors and investors. Studies indicate the cost of acquiring a new customer versus keeping an ex-
isting one is as much as 500 percent.   
 
Fraud: Fraud is flat out dishonesty, sabotage, obstruction, deception and disruption – and the cost is enor-
mous. One study estimated that the average U.S. company lost 6 percent of its annual revenue to some sort 
of fraudulent activity.  
 
The 7 High-Trust Organizational Dividends™  
 
Increased value: Watson Wyatt study shows high-trust organizations outperform low-trust organizations 
in total return to shareholders by 286 percent.   
 
Accelerated growth: Research clearly shows customers buy more, buy more often, refer more and stay 
longer with companies they trust. And, these companies actually outperform with less cost.   
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Enhanced innovation: High creativity and sustained innovation thrive in a culture of high trust. The bene-
fits of innovation are clear – opportunity, revenue growth, and market share.   
 
Improved collaboration: High-trust environments foster the collaboration and teamwork required for 
success in the new global economy. Without trust, collaboration is mere coordination, or at best, coopera-
tion.  
 
Stronger partnering: A Warwick Business School study shows that partnering relationships that are 
based on trust experience a dividend of up to 40 percent of the contract.   
 
Better execution: Franklin Covey’s execution quotient tool (xQ) has consistently shown a strong correla-
tion between higher levels of organizational execution and higher levels of trust. In a 2006 study of gro-
cery stores, top executing locations had significantly higher trust levels than lower executing locations in 
every dimension measured.   
 
Heightened loyalty: High-trust companies elicit far greater loyalty from their primary stakeholders than 
low-trust companies. Employees, customers, suppliers, distributors and investors stay longer.  
  
The Trust Tree gives as a sound, simple and easily remembered paradigm of Integrity, Intent, Capabilities 
and Results to consider our current leaders, who we allocate to tasks, and, more especially, how we devel-
op and choose our future leaders.   
 Some in commercial leadership and in public life seem motivated to seek leadership positions for personal 
profit and/or ego. but, again even these are covered by  “Intent” in the Trust Tree.  
Of course, one critical competent of leadership is judgement. Leaders with poor judgment are likely to lead 
to disaster rather than success. The ability to make good decisions and then execute on them is critical to a 
good leader and is just one of many important traits in “Capabilities” but one of the most important capa-
bilities is actually choosing the right leader to lead to tangible and meaningful results which improve the 
group that leaders lead.  
Leadership is meaningless unless it has an objective. It must be remembered that leadership is not an ob-
jective, it is simply a tool. Sadly, leadership is often presented as an objective itself rather than the path-
way to achieving inspirational outcomes. In the context of a Lodge, I often ask Master Elects what their 
goals are for their lodge, and too often they have not even thought about how they will use their leadership 
position to improve the organisation they are leading, much less having developed a plan to achieve their 
goals That’s critical to a Lodge’s success, and using the Trust Tree is an important tool to use in surround-
ing yourself with the people needed to achieve a clearly defined success plan, whether it be in a lodge, 
business or in your private life.  
 Next time you're selecting a leader, or subordinates to execute a project, think of how they shape up using 
the Trust Tree Paradigm.   
 Trust impacts us 24/7, 365 days a year. It undergirds and affects the quality of every relationship, every 
communication, every work project, every business venture, every effort in which we are engaged. It 
changes the quality of every present moment and alters the trajectory and outcome of every future moment 
of our lives – both personally and professionally  
 Much of the content of this article is taken from. 
 http://www.speedoftrust.com/how-the-speed-oftrust-works/book   
 
Ed Note. It appears to me that much of the advice in this article could well be applied to our Freemasonry. 
It is for this reason that I have included it in this issue. Please feel free to send your comments. 
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Freemasonry and Fitba’ : a  very light-hearted looksee if indeed there are any links. 

©Dai McClymont, The Century Lodge of Research #1745 on the roll of the Grand Lodge of Scotland 

Introductory 

When asked to do a talk for The Robert Burns Memorial Lodge, I enquired of a very distinguished PM if 
the RWM and Brn of the Lodge had any preferences as to topic. When he answered, I knew he was pulling 
my leg, as I could hear the twinkle in his eye. 

So I’m calling his bluff. 

Historical: the official birth of Football 

The Football Association was formed on the 26th October in 1863. The meeting was held in the Freema-
sons’ Tavern, now known as the Freemasons’ Arms. 

 

It is directly across the road from Freemasons’ Hall, and will be the venue for the FA’s 150th Anniversary 
celebrations. 

The ensuing 5 meetings were also held there. 

This has led writers on the Internet to pronounce that Football was formed by Freemasons. None of the 
writers I have so far interrogated has made the effort to ascertain if the Founding Fathers of the game were, 
in fact Masons. To be charitable, I have decided to apply the maxim: Absence of evidence is not evidence of 
absence.( The name to research would be that of the man who organized the meetings, Ebenezer Cobb 
Morley.) 

Before moving north of the border, I ascertained that the Norwich and District Sunday league has a team 
called Freemasons FC, and its latest reported score at the time of writing was a 11 – 0 win. 

I also found an article on the history of Man City, which recovered from the point of total annihilation in 
1894, to win the Cup in 1904. The writer asserted that the Man responsible for the turnaround in finances 
and fortune was a Mason, and that is why Man City play in pale blue and white – Masonic colours. Unfor-
tunately, no proof was offered. 

This is another story I would love to believe – just as I would still like to believe in that lovely old man 
who comes down the chimney once a year. . . 
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North of the Border 

The invective and Masonic conspiracy theories: 

There is little of value in the articles so far mined. 

The first article I found seemed to set the tone. It is nasty and unMasonic to say the least: 

This cult that everyone knows are anti-Celtic or more to the point anti-Catholic have no 
place in modern society. They are experts at cover-ups, secrecy and keeping to their own. 
Scottish football really does not need these odd people. The S.F.A. is riddled with these 
people, they have to go. This is not just for the good of Celtic but every other club in Scot-
land apart from the obvious exception. 

This poison was answered in kind by Protestant replies, and the hysteria drowned out the voice of reason 
from GL: one Bro Begg. 

There was, however a worthwhile counter: 

"Brother Alistair McCoist, who was initiated into Lodge Thorntree 512 in Thornliebank, 
Glasgow in 1984, the same year he scored a hat-trick for Rangers in the Scottish League 
Cup final against Celtic; and let's not forget Brother Walter Smith (current Rangers FC 
manager)," said Brother Abbott. 
But, before Celtic supporters reading this think that their suspicions have just been con-
firmed, he highlighted the famous Scottish sporting date of May 25, 1967. 
"Six of the Celtic team that won the European Cup that day - and legendary manager Jock 
Stein - were also Freemasons," he added. 
 

Freemasonry’s image was dealt some low blows in this exchange, and I sincerely hope that none of the 
vitriol came from Masons’ pens. 

St Mirren and possible Masonic links:  

After days of searching, I came upon St Mirren’s Blogspot. In deference to the high office of the distin-
guished PSDGM, I am duty bound to report that:  

Formed as a gentlemen's club in Paisley way back in the Victorian mists of 1877, St Mirren 
can rightly be described as one of the most historic teams in Scottish football. One of only 
five remaining clubs from the foundation of the Scottish League in 1890, they played one of 
the first night games in history that same year when Morton's ground was lit by gaslamps. 
They are named after St Mirin of Benchor, an Irish monk and missionary who was the 
founder of Paisley Abbey in the sixth century, and went on to become the town's patron 
saint. 

There is some dispute as to why they play in the glorious black and white. Some say that the 
colours come from the black and white tiles that mark the floors of all Masonic lodges, oth-
ers that it refers to the black and white river carts that run through Paisley. But the most 
likely, and more prosaic answer is that they just liked the look of Notts County's strip. 

It looks just like the Traditional [Masonic] History of Man City . . . But at least it was a Gentlemen’ s 
club. 

Another more likely origin of the club’s strip is the Club’s shield, derived from Clan Stewart of Bute, in 
which the Royal Steward’s Checky Board is displayed. 

A bit of balance: 
The 1914 Christmas Day match 

Everyone knows of the Christmas Day unofficial truce in the trenches near Ypres in 1914. 
German and British troops emerged from their respective trenches and exchanged gifts, 
greetings and a football match which the Germans won 3 – 2. 
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The film, “Oh what a lovely War!” correctly adds a bit of Scottish colour in the dialogue 
between one of the first British soldiers to climb the parapet and his German opposite num-
ber. When asked if the artillery in the distance was his side’s guns, the Scottish Private said: 
“Naw, it’s the Bastard English.” 

Commanding the British troops that day was Major Archibald Henry Buchanan-Dunlop (1874-1947), ini-
tiated in South Africa during the Vryheidsoorlog, and a Past Master of both Lodge St.John No.112 and The 
Loretto Centenary Lodge No.1373.  The fact that this unofficial truce and rare display of Masonic virtue 
happened under the command of a Freemason and a Scot appeals greatly to my parochial world-view. 
Later references found: 

Precious little of any value was found in continuing searches on Google. I did not waste time looking for 
Freemason footballers or refs. These would not deliver much information as to whether Football was an 
expression of Masonic symbolism.  This quote however was dredged up from 1908: 

The link between Rangers FC and the Freemasons has often been commented upon, but going 
back 100 years in time the Ibrox club was not the only senior outfit with links to the Masons. 
On 20 August 1908 a Masonic Sports event took place at Shawfield, the proceedings including 
a football match between Clyde and Partick Thistle, won 3-2 by the visitors. The match was in 
aid of the Temple fund of Lodge Union & Crown. 

Such an occasion apparently occurred on many occasions. Many Football clubs held social occasions. 
Among Working Class clubs, these were pub evenings, and, indeed, many footballers found employment 
in pubs and hostelries after their playing careers were over. 

Middle Class clubs held music hall evenings, where the entertainment was largely supplied by the players 
themselves. These occasions helped the clubs to raise funds. Obviously, social evenings and fraternal 
bonding just had to lead to links with Freemasonry – among amateur clubs especially. 

And then, as our RWDGM pointed out, if a great player mentored up-and-coming Footballers, and hap-
pened to be a Mason, then his protégés would very likely become Masons too. 

The real point of this paper: 
 
I know that if I wanted to, I could dig up a very long list of great Football characters who were also good 
Freemasons. But that isn’t the point of this paper. 
I wanted to find out if there was anything out there which would unambiguously point to Football as an 
expression of Masonic symbolism: is the “beautiful game” a Masonic plot? 
http://www.abovetopsecret.com/forum/thread745220/pg1  
  
asks the rhetorical question as to whether readers could see any Masonic symbolism in the layout of the 
Football pitch. The fact that every arc, circle, rectangle and line on the pitch has reference to the rules of 
the game says that you have to read Masonic symbols into the pitch in order to see them. 
It also suggests that the writer knows little or nothing about either Football or Freemasonry. Conspiracy, 
like beauty, is in the eye of the beholder. 
One of the next websites to come up in my search was that of David Icke. Enough said.  
 
Conclusion: 

It is very possible that Freemasons had a lot to do with the development of the game, and with the found-
ing and management of clubs; but no definitive proof has yet been offered in on-line sources. Beyond that, 
there is no doubt in my mind that Fitba’ carries no lingering Masonic “taint” or symbolism.  

One source took the trouble to point out similarities between Freemasonry and Football. The writer shows 
evidence of a lively imagination if nothing else. He referred to associations, special uniforms, rules, bound-
aries and the fact that Football is for men only [it isn’t]. 

Pitch layout is dictated by the needs and rules of the game; not by any Masonic ideas. If you want to, you 
can read Masonry into the pitch – but then, you could read Freemasonry into most street corners except in 

http://www.abovetopsecret.com/forum/thread745220/pg1
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Johannesburg . . .  

Obviously, many Masons have loved and played the game – because they are athletes, not because they are 
Freemasons. 

Being sociable creatures, both Masons and Football fans have enough in common for them to be conver-
gent crescents in a Boolean diagram. Also, since Masons are charitable folk, many a fundraiser has been 
played. Perhaps it’s time for Brethren in this District to organise such matches, with post-match entertain-
ments, as fundraisers . . . 

But there are no further links to boast of – especially those of an Esoteric or symbolic nature. Sorry, Mr 
Icke (not). 

********************************* 

 

Did you know that you can be a member of the: Quatour Coronati Corre-
spondence Circle? 

 

All members, individual and institutional, are sent a copy of Ars Quatuor Coronato-
rum, the Transactions of Quatuor Coronati Lodge.  

 

This is produced towards the end of each calendar year and provides the full text of all papers delivered 
during the year together with the questions and answers that followed; the Transactions also contains book 
reviews and shorter articles in one elegant volume.  

This year 2018  the Quatour Coronati Conference is in the USA see page 30 for more details. 

Their membership year runs from 1 December to 30 November the following year. The price of member-
ship varies in line with the cost of mailing out the Transactions. The cost is: 

UK £35 
Europe £38 
USA £40 (or US$60 if paying by cheque) 
Rest of the World £43  

Online: The easiest way to become a member is to subscribe is online: simply click on the link below. 

Joining is straightforward. The registration button is at the top right of the subscription pages. Once you 
have completed the form you will receive an email to confirm your registration and subscriber number. 
Please use that information to log in and renew – we have kept the cost unchanged, and please remember 
to tick the ’email’ option for communications.  

 

 

 

https://www.quatuorcoronati.com/membership/ 
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    Quatuor Coronati 2018 Conference 
 

 

The conference is from 14-16 September 2018 at the outstanding George Washington Masonic National 
Memorial in Alexandria, Virginia, on the outskirts of Washington DC.  

The program includes two and a half days of lectures and discussions be-
ginning in the morning of Friday, 14 September, and concluding on Sun-
day, 16 September. Attendees will also have the opportunity for a convivi-
al dinner on the Saturday evening, and attend a demonstration lodge meet-
ing and local tours.  

Download or view the Ctrl+Click 2018 Conference Brochure; the 
full conference program can be downloaded or viewed here.  In addition 
to its function as a memorial and museum, the George Washington Ma-

sonic National Memorial contains two Masonic temples, a research library, and is a centre for the perform-
ing arts. It is also an important regional landmark. The construction of the nine-story neoclassical structure 
began in 1922 and was completed a decade later. The building was erected and is maintained by the Free-
masons of the United States in memory of George Washington and to preserve the history of American 
Freemasonry. Conference attendees have complimentary access to the Memorial throughout the weekend 

of the conference. 

         Ctrl+Click here for information on transportation to and parking at 
the Memorial. 

Information on Hotel Accommodation in Alexandria is available 
here. Airbnb also offers a large selection of accommodation options in the 

Alexandria Old Town area. A free trolley bus travels along King Street, 
Alexandria. 

Information on Alexandria itself can be found here. 

Tickets to the conference are available now!  Ctrl+Click here to book your place. 

If you have any difficulty with your booking, please email us at queries@quatuorcoronati.com. 

https://www.quatuorcoronati.com/wp-content/uploads/2018/02/Master-Copy-QC-2018-Conference-Brochure-v.1.9.pdf
https://www.quatuorcoronati.com/wp-content/uploads/2018/02/QC-2018-Preliminary-Program-v.11.pdf
https://gwmemorial.org/
https://gwmemorial.org/
https://gwmemorial.org/pages/parking
https://gwmemorial.org/pages/parking
https://www.visitalexandriava.com/hotels/
https://www.visitalexandriava.com/hotels/
http://airbnb.com/
https://www.visitalexandriava.com/plan/maps-and-transportation/king-street-trolley/
https://www.visitalexandriava.com/plan/maps-and-transportation/king-street-trolley/
https://www.visitalexandriava.com/things-to-do/
https://www.quatuorcoronati.com/meetings/2018-conference/book-tickets/
mailto:queries@quatuorcoronati.com
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Ed Note:  This is a copy of an ad 
placed in London newspapers to 
answer what is seen as discrimina-
tion on and about English Freema-
sons. There is an article in the Inde-
pendent newspaper here. 

https://www.independent.co.uk/
news/uk/home-news/freemasons-
advert-discrimination-protest-secret
-society-mps-equalities-human-
rights-a8200696.html  

It appears that the Guardian news-
paper has been on the Freemasons 
case in London. 


